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wﬁ$@»x%%’w%&ﬁ%%’ﬁu%wﬁﬁggzgﬁﬁmy In this

way are Ch’ien and K’un interconnected; and in this way is Line 5 of

un correlated with Line 2 of the same hexagram, and to Lines 2 and

%). On the other hand, the respectfulness and “‘inward straightness> of
Line 2 of K’un correspond in truth to the “‘yellow centrality” of Lipe 5
K,
3 of Ch’ien.

both having to do with one’s inner being, while the righteousness ang
“‘outward squareness’ of Line 2 correspond to the ‘‘correct position’® of
Line 5, both having to do with one’s external appearance. Now, as exter-
nal appearance is but the expression of inner being, it may be said that
the one fundamental quality for which K’un stands is respectfulness (7g#k
ZWFE o Bz g%, Of the two fundamental qualities of truthfulness
(Ch’ien) and respectfulness (K’un) the former is positive, causing a full-
ness of heart (Ff)), thus corresponding to the undividedness of a Yang
line, and the latter is passive, causing an emptiness of heart (i), thus
corresponding to the dividedness of a Yin line. It should be noted also that
truthfulness and respectfulness, being analogous and correspondent to Yang
and Yin respectively, are correlated and mutually dependent, for there
never has been a man filled with the spirit of truthfulness who is not rey-
erential to his elders (GRAMIMA4), and there never has been one
trained to reverence who is not truthful to people (FREEAIK). The
acquirement of one quality automatically leads to that of the other. The
heart must be filled before it can be cmptied, for without being filled -
with Spiritual Significance it cannot empty itself of all worldly desires
GIETERIRAREHE » FELRBE » R ABCEEE), and conversely, it must be
emptied before it can be filled, for without emptying itself of all worldly
desires it cannot fill itself with Spiritual Significance GEHERIREEE + A

B, » SRR RIIRAT -

Thus, full-heartedness and empty-heartedness, truthfulness and respect-
fulness, the creative and the receptive, the positive and the negative, are
all essential attributes of a complete life, corresponding to the Yin and
Yang or the K’un and Ch’ien aspects of the Absolute. The sage who
has attained union with Eternal Truth is naturally and spontaneously rev-
erential in his attitude towards things; on the other hand, the superior
man who practises respectfulness with conscious and strenuous efforts will
eventually be led to the realization of Eternal Truth (ZF3E AR
» B B AR 2 8 » Hk I E A3k,  Thus, Chien stands for the
way of a sage, and K’un stands for that of a superior man (BFH 3
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CHAPTER XVII

Paragraph 10 of Wen Yen

@%%%%% B HWA TG » diE
5 J%Z"i-rzm Hoaah o = <<’/: WA
A2 2 o RZ W HTT o

WHEN THE SUBJECT OF YIN CONSIDERS HIM-
SELF EQUAL TO THE SUBJECT OF YANG, THERE
IS CERTAIN TO BE A STRUGGLE. LEST ONE
SHOULD THINK THAT NOTHING OF YANG
REMAINS, THE DRAGON IS MENTIONED. BUT
SINCE THE YIN SUBJECT HAS NOT YET LEFT
HIS OWN CLASS, “BLOOD” (YIN) IS ALSO
MENTIONED. THE MENTION OF BLOOD AS
BEING BOTH BLACK AND YELLOW INDICATES
THE INTERMINGLING OF SPIRIT AND EARTH.
SPIRIT’S COLOUR IS BLACK AND EARTH’S
YELLOW.

This paragraph is Confucius’s special commentary on the Yaotz’u of
Line 6 of K’un. It explains the reasons why the ideas of ¢“fighting’’, of
“dragons”, of ‘‘blood’’, and of “black and yellow”’ are mentioned and

embodied in that text.

Textual Differences regarding the Character ] (59

There is perhaps no passage in the I-Ching which has been subject to

more divergent interpretations than this last paragraph of the Wen Yen
Treatise. Considerable controversy centres around two words, namely, i
5% in the first sentence, and hsien ffi in the sccond sentence of the

paragraph. They seem to constitute the two foci of an ellipsis of ideas
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and ideals. They arc found in different forms with different significations
in different editions of the I-Ching, with the result that scholars have,
throughout the centuries, been arguing with one another over their possible
and probable meanings, each trying to establish that his particular inter-
pretation is the correct one, i.e., the one originally meant by Confucius.
It may be of interest, first, to point out the different forms in which the
two words have appeared; secondly, to explain their different significations
and their bearings on the meaning of the text; and, thirdly, to try and
determine, if possible, the correct interpretation of the meaning conceived
by the Duke of Chou.

With regard to the first word in question, it appears in nearly all
common editions of the I-Ching in the form of i £%, meaning ‘‘doubt’
or “suspicion” as in hsien i Jf%%, and ‘“‘resemblance’ or ‘“‘equality’’ as in
i ssu E{Pl.t In this sense of the word, the first sentence should be inter-
preted as signifying that the dark power of Yin, when it attains its
highest degree of manifestation as indicated by Line 6, bears a resemblance
to Yang, or considers itself equal to it (FL : [RERERMGEG R » 25N
B, thus arousing the suspicion on the part of Yang that the Yin
subject which has hitherto been of a complementary and receptive natore
has become an aggressive opponent of equal strength (FREER; » REERE
y BETCHIETE » MRENETF). This presumption on the part of Yin
and the suspicion which it arouses on the part of Yang lead to conflict.
Hence the fighting of the dragons in the wilderness (FEELTFED.

As has been pointed out and cxplained in the commentary on Line 6,
Ch'ien and K’un, or Yin and Yang, meet under the same zodiac-sign
Haoi (FFRaB 4R Ee).  This signifies that, according to certain arrange-
ments of the eight trigrams, K’un may be understood as occupying the
same position which belongs to Ch’ien, thus suggesting the idea of a minister
occupying the supreme position which belongs to his ruler. This assumption
of equality on the part of a Yin subject and its apparent encroachment
upon the sphere of influence of a Yang subject lead inevitably to conflict.
Hence, again, the idea of the “fighting of the dragons’.

1. Chu Hsi, ¥t » &Mk ozl
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The word i &t appeared originally in the ancient edition of Meng
Hsi (GF#E),* and it is from that ancient text that the word hag
been adopted in nearly all common editions. But some textual alteration
was introduced by Yii Fan and Hsun Shuang who maintained that the
word should be ning i, meaning ““condensation’, thus tallying with the
same word in the text under Line 1 (JBFEERVK » [2I5%F). This alteration
was supported by the modern authority, Yao Pei-chung (#kE2dh), who in
his Chou I Yao Shi Hsueh (J&5, 1k S5 argues that Line 6 of K’un represents
the tenth month of the lunar year in which the Yang forces of Nature are
hidden in the depths of the earth below, while the Yin forces have attained
the highest degree of manifestation above. In other words, the process which
begins as condensation with the appearance of hoarfrost under Line 1
has reached its ultimate stage, causing the formation of ice which seems to
block up completely all outlets for the ascent of the hidden Yang forces.
In their struggle for manifestation, these Yang forces have to break
through the ice which resists and so causes a clash—in other words, a fight
of the dragons CREIFEFRIAT » BRI 1 » IREG IR » BIATRIE » #i5 8
ZED. But this interpretation, based as it is upon the alteration of the text,
has been denounced by Ou Ta-tien, who maintains that the ancient edition
by Meng Hsi must be more authentic than later editions by Yii Fan and
Hsun Shuang. However, apart from these two above-mentioned interpre-
tations, there are at least two others both based upon different alterations
of the word i £%. First, it is held in the Ching I Shu Wen (§&353RED that
the word in question should be i (different intonation), meaning ‘‘progressing
from below to the top” (BEZFeth » FTEHE LZEk » R LEEAEHD, the
idea being that, in its advancement from the bottom to the top, the Yin
power comes in contact with Yang, resulting in a clash which is described
pictorially as the fighting of the dragons. Secondly, in the K’ung Shik
Ching Hsueh Chih Yen (fLIKIREEJEE), it is held that in ancient texts
words often dropped their side-radicals for the sake of simplification (i
KRl 248D so that in the present case the word i (%) should have been
ai () which shows its side-radical shir (75) and which means ‘hin-
drance” or ‘obstruction’’. In the present context, the word ai signifies that

1o EE IATIL o BRI » ATRBE -
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the ‘‘bard ice” hinders or obsivucts the manifestation of the Yang power

and so causes a clash between the two forces. Teng Tzu-pin recognizes

this interpretation as the one correct interpretation, and in his Wen Hsin

L ([B0#E) advances the following argument to defend his point of

view:

When it is held that the clash is caused by the advance of
Yin and its eventual pressure on Yeng ((2igfAEL), it means that
Yin is credited with the courage to defy the superior power of
Yang. But, on the other hand, if the clash is attributed to the
obstructiveness of Yin (PRl 48D, then the point of emphasis
lies not on Yin’s courage but on Yang’s being hampered beyond
its limit of endurance and striving to break through the obstacle.
In the former case the initiative for starting the fight comes from
Yin, whereas in the latter case it comes from Yang. It is the
latter case that represents the correct interpretation of the
text, for the expression ‘““fighting in Ch’ien” (Hrd} : BiSFE) in
the Treatise on the Trigrams signifies that it is Ch’ien and not
K’un that initiates the attack. The whole idea is to show that
Yin, when attaining the highest degree of manifestation as indicated
by Line 6, becomes guilty of obstructing instead of passively
receiving the influence of Yang, so that the latter loses all tolerance
and launches a punitive expedition, as it were, to clear the way
for its manifestation. On the plane of human life, this corresponds
to the growing influence of small men which, at its height, no
longer yields to but becomes an obstacle to the superior influence
of the great men, thus bringing about a clash between the two
forces. It is characteristic of the teachings of the I-Ching that
the sage always exalts Yang, i.e., the way of the superior man,
and deprecates Yin, that is, the way of the small man (ZZ A 3k
FaimpE). Thus, when the Duke of Chou writes under Line 6
that ““dragons fight in the wilderness,”” Confucius explains it by
giving the reason for the fight, so that a moral lesson may be
taught to the world, and small men are warned against going to

extremes in the pursuit of their iniquitous ends.
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The Character Hsien (%)

nd this it is which summons up the dregon-powers of spiritual men in a
Similar hair-splitting textual criticiem has been  nae truggle to overcome the prevailing evil forces and usher in a new cycle
T v 5t riticism has been passed on the word f peace and rightecusness. It is for this reason that the idea of dragons
hsien fit in the second sentence, which first appeared in its present form
CRHEFPEY) in Wang Fu-ssws edition and has since been adopted

in all common editions. As is expressed in the translation, this word

s associated with the topmost line of K’un.

The present writer wishes to introduce yet another explanation based
hsien [t signifies dissatisfaction, resentment, indignation. In this sense of the
word, the text is interpreted to mean that the sage is dissatisfied with the
extreme position represented by Line 6, which, being Yin in its extreme

position appears to be entirely devoid of Yang influences. Such a state

n the Law of Analogy or Correspondence. In accordance with this Law,
ine 6 of K’un corresponds to Line 6 of the Kuai hexagram -} ===

s
[

No. 43). We notice at once that althcugh there is not a single Yang

. . . . . N ) ) . . .
of absolute rest (Yin) is non-existent inasmuch as the creative activity of pe in the K'un hexagram, there are five Yang lines in the corresponding

Spirit (Yang) never ceases.  So be introduces the idea of a dragon (Yang) exagram Kuai. Therefore, when it is said that the increasing power of

under that line to bear out the truth that at that extreme point which in arouses the suspicion (5> of Yang, we may understand it as mean-

marks the completion of Yin, the dragon-powers of Yang are already coming ng that the increasing power of the Yin subject at the top of Kuai

into manifestation. Now, in other editions, the word in question appears rouses the suspicion of the five Yang subjects below, resulting in fighting
nd shedding of blood. Furthermore, we may assume that when the Duke
f Chou, being dissatisfied (i) with the condition of absolute rest or

arkness represented by Line 6 of K’un, which is entirely devoid of the

in at least two different forms with more or less different significations.

In one edition preserved by Cheng K’ang Ch’eng (AFEERD, it appears as
Ch’ien | which bears the same meaning as Asien (D), i.e., dissatisfac-

tion. In another edition used by Yii Fan and Hsun Shuang, it appears in the ang clement, used the term “‘dragons” in his Yaotz’u on that particular

form of chien (4, meaning “include”. Tn the same edition, the word ne, he had in mind the five Yang lines of the corresponding hexagram
wu CE) is omitted. The second sentence then becomes ““F5HRAIE
and is taken to mean that the K’un and Ck’ien trigrams are included
under the same zodiac-sign Hasi. It is becauce of this inclusion that Line

6 becomes associated with the idea of a dragon.

uai. Most assuredly, the deliberate reference to the dragon-idea on the
art of the Duke of Chou in connection with that line was to drive home
o the student of the I-Ching this Principle of Analogy or Correspondence
vhich is of paramount importance in the interpretation of the text of the

0ok,
Of the three interpretations the first, which stresses the idea of indigna-

Mixed Celour of Blood

tion, is considered by Teng Tzu-pin as the correct onme. His contention

is that Lines 1 and 6 of K’w r inni 1 inati . . . .
° f K’un represent the beginning and the culmination With the clarification of the meaning of the first two sentences, the

of the dark power of Yin, i.e., the first : - . . . . .
P » i-¢., the first appearance and the final comple eaning of the rest of the text becomes clear. Line 6, despite its associa-

tion of an evil tendency. Thus, Lire 6 symholi ion of ice . . . . . . . .
Y o 6 symbolizes the formation ! . 1on with the idea of dregons is, after all, a Yin line, occupying a Yin

“the murder of a ruler by his minister, and the murder of the father by his .. . .
osition, and being part of a group of Yin lines. In other words, the

2
.

son Now, in situations such as these, there is no recognition of sovereignty

fatherhood _— s of 1 ; od il in subject of that line has not yet left his own Yin class (@R uEH
or fatnerhcod, or, in the words of the text, ‘““no acknowledsement of the . . ..

> * ’ S ). Hence, as a correspondent to it, the idea of blood is introduced
vhich is distinctly Yin in contrast to the vital force (Yang) of the body.

The joint reference to ‘“black and yellow’> as the colours of Spirit and

superiority of the subject of Yang’. This utter disregard of morality

naturally provekes the intense, righteous indigration on the part of the sage,
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Earth has been dealt with at length in the commentary on that line. Ip
the struggle between Yin and Yang, between snakes and dragons, between
bad and good men, blood is shed by both parties, indicating injury on
both sides. The intermixture of good and bad blood is indicated by the
blending of the two colours, black and yellow. But, though blended, the
two colours are easily distinguishable from each other, thus suggesting the
idea that spiritual and earthly elements of life, the superior and the in-
ferior types of men, are easily distinguishable from each other, so that the
greater values of the former are never completely lost in their mixture
with the lesser values of the latter. Similarly, the ways of Spirit, of a
ruler, of a father, or of a husband should be distinguished respectively
from those of Earth, of a minister, of a son, and of a wife in spite of

all manners of interrelationship and union among them.

541

CHAPTER XVIII

EPILOGUE

We have now come to the end of the commentary on the two funda-
mental hexagrams — Ch’ien and K'un — of the Book of Changes. Much
has been written to expound their spiritual significance as perceived by
the ancient sages; but much still remains to be said, for there is no limit

to the depth of meaning underlying the hexagrams, just as there is no

limit to the development of the inner life of man. In concluding this

first section of the task, it may be well to recapitulate briefly some ess-
ential truths which have so far been expounded.

Constantly in operation is an Omnipresent, Eternal, and Infinite
Principle which is the Causeless Cause of ‘‘all that was, is, or ever shall
be’. This Principle has been called by various names, among which are
“the Absolute’’, “Ultimate Reality’’, ¢“‘the Tao’’, ¢‘Significance’’, “Truth’’,
“Unity>’, ‘““the Self”’, and ‘‘the Oversoul’’. In the Book of Changes it
is referred to as the ““I’ai Chi” or ‘“Supreme Ultimate;! in Buddhist
sutras and sastras it is called Cosmic Mind or Bhutatathata; and in the
Enneads of Plotinus it is simply called ‘“‘the One’’. The conscious realiza-
tion of identity with this Principle corresponds to what is called ‘‘the
ecstatic union with God’” in Christian mysticism and to the attainment
of Nirvana in Buddhist metaphysics; and, in Chinese philosophy, it cons-
titutes the ultimate goal of the sage or ‘‘great man’> who, in his moral
excellence, is ““in harmony with Spirit and Earth’’.

According to the I-Ching, Absolute Reality of which our phenomenal
universe is the objective manifestation is understood as kaving two aspects,
Yang and Yin, or Ch’ien and K’un, or the Creative and the Receptive,
corresponding to such dualities as Spirit and Matter, the Male and Female

- Principles, the positive and negative poles of electricity and magnetism

and so on. For all forms of creation, the interaction and co-operation of

i : o o] EARR e
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these two polar opposites is absolutely essential. In the sphere of man,

when Yin and Yang are harmoniously related with each other, they wijj |

manifest themselves as Understanding and Love and produce a harmonioyg

and cotrect order of things; but when they are in disharmony, they

will produce states of chaos and conflict, as between good and evil and

between constructive and destructive tendencies. These conflicts do not

necessarily arise to retard or frustrate the progressive evolution of mankind.

They are not decrees of inexorable Fate, but can be avoided by right :

understanding and proper conduct on the part of all concerned. If we
adjust ourselves correctly to one another within the cosmic relation of
things, fulfilling our destiny according to our respective pesitions and
responsibilities as taught by the I-Ching, and if we co-operate harmoniously
and correctly with one another and dedicate our infinite Yin and Yang
potentialities to the culture of essential Being as well as to the develop-
ment of the sciences, then it is possible for us to direct our high aspira-

tions to the establishment of a better world.

However, many thinkers in western countries emphasize only the
positive aspect of Reality and become exclusively active and individualistic.
The results are inevitably what might be expected. The natural sciences
are developing wonderfully. One mathematical possibility after another
has been elaborated. Scientific imagination has brought forth one inven-
tion after another. Consequently, in times of war, millions of lives might
be destroyed on the basis of a calculation, and more and more formidable
weapons of destruction are being invented. But, while technological eff-
iciency progresses by leaps and bounds, man’s essential Being becomes
all the more inadequate. In other words, while external conditions show
great improvement, life itself fails to become the expression of deeper
understanding but instead tends to be more and more superficial and

materialistic.

While this has been the case with the West, in the East there are
religions which lay emphasis on the passive aspect of Reality only, with
the result that those who profess them are reduced to a state of inertia or
resignation to Fate. Among these schools of thought may be mentioned
Taoism. 1In the Tao Teh Ching there can be found many precepts on the
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and non-resistance. Thus, Chapter III advocates ““emptiness of heart>’ and
«weakness of the ambitions” (CFHs » 55H:ED; Chapter X asks, “In
concentrating your vital force and achieving the highest degree of weak-
ness, can you not become as a new-born child?” (HEHKT » eEER);
Chapter XIX advises, “Reveal your simple self, embrace your original
nature, check your selfishness, and curtail your desires” (HZEHkE » DFL
#40; Chapter XXVTI states that “The quiescent is the master of the
hasty” (FB#EZED; Chapter XXVIII teaches us ““to maintain muliebrity
while being conscious of virility, and to be placed in the shade while
being conscious of brightness’ CHifE » SPELME » 4nHE » SFHE); Chapter
XXXVI says that <“The soft overcomes the hard, and the weak overcomes
the strong’> CEEEMI » 33358); and, finally, Chapter LXVII reads: ‘Here
Guard them and keep them safe! The first is
love; the second is frugality; and the third is not to dare to be ‘foremost
- of all things under heaven’” (RIRA=F » HMmE> « —HZ  —H#
ZEEARHBRTH-

are my three treasures.

It is hardly necessary to point out that the Taoist outlook on life is a
negative one.  Of course, the teachings of Lao Tzu have a profound
metaphysical meaning and are intended for those ascetics who are bent
~ on attaining liberation from the fetters of life, but the fact remains that
many scholars of later ages, like those of the famous Bamboo Grove of
~the Tsin dynasty, fell under the influence of those teachings and conse-
quently withdrew themselves from the outer world and simply lived out

their lives in quiet, effeminate blissfulness.

The profound significance of the Book of Changes lies in the fact that
it lays emphasis on both the creative and the receptive sides of life,
corresponding to the Yin and Yang aspects of Absolute Reality. Through
the medium of the 64 hexagrams and their 384 individual lines, the Book
shows that Yin and Yang are in operation in everything and every situa-
tion and suggests ways as to how to bring about and maintain harmony
~ between the two primal forces so as to create and preserve a harmonious
personality, a harmonious family, a harmonious state, and a harmonious

virtues of passivity, simplicity, softness, weakness, quiescence, non-action-
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world. It seems likely that, when the metaphysical truths of the I-Ching
are sufficiently understood and practised by the people of the world, a
new universal order, in which all things are harmoniously interrelated,
will become a living reality. At present the world has not yet awakened
to a realization of the wisdom of the I-Ching, but the day will come

when this wisdom will be better understood and appreciated.

In this treatise which I humbly send forth to the world, a new effort

has been made to reveal and elucidate the essential truths of the I-Ching.

I fervently hope it will at least serve the purpose of encouraging and
helping other scholars to study this wonderful but rather mysterious classic
and to co-operate in spreading far and wide its essential truths, so that,
just as a little acorn will develop into a big beautiful oak tree, just as a
single spark can kindle a conflagration over the prairies, the faint rays
cast by this treatise will in time flash forth as the Light of China to lead
suffering humanity

“From the unreal to the Real,
From darkness to Light,
From death to Immortality.”
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Ts’ao Ts’ao, 189, 441

Ts’ao Yu-ts’un, 372

Ts’ien hexagram, 56, 88, 177-8,
213, 226, 265, 323, 414, 429, 468

Tso Ch’iu-ming, 91

Tso Chuan, 101

Tu Hou-tien, 450-1

T’u Fu, 100-1

Tuan Kuei, 471

Tuan Mu Kuo Hu, 6
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Tui hexagram, 220, 310

Tun hexagram, 376, 434, 453, 498

T’ung Jen hexagram, 89, 98, 170,
392, 394-5, 465

Tzu Chang, 268

Tzu Fu Hui Po, 441

Tzu Hsia, 41, 76

Tzu Lu, 139

Tz’u Hsi, Empress, 371, 378, 460

Ulysses, 478

Understanding, 541

Union with Spirit, 117, 314
Universal Life Force, 274-5
Universal Womb of all Life, 488

Voice of the Silence, 527

Waley, Arthur, 406

Wang Pi, 5, 51, 164-5, 175, 201,
210, 468, 504-5

Wang Mang, 180, 189, 440

Wang Yin-chih, 391

Washington, George, 215

Wei Chi hexagram, 344

Wei Po-yang, 62

Wells, H.R., 204

Wen, King, xiv, xxxi—xxxii, 1,
2, 3, 4, 19, 24, 48-9, 69, 70-4,
77, 82, 86, 119, 123, 150, 170,
177, 186, 190-1, 248, 287, 296,
346, 373-4, 430, 459, 481

Wen Chung-tzu, 218

Wen T’ien-hsiang, 479

Wilhelm, Richard, xxxiii, 18, 103

Wisdom, 254-5

Wisdom-Bag, 523

World-ascendancy, 198

Wu, King, 136, 189-90, 195, 203,
287-8, 460

Wu Hang, 51

Wu Ti, Emperor, 218

Wu Tseh-t’ien,
378, 407, 460

Wu Wei, 259

"Empress, 371,

Yang Chien-hsing, 7, 20, 69, 109
451, 458, 465, 468

Yang Hsiung, 51

Yang Ming Shan, xvi

Yang Ssu-hsu, 373

Yang Ti, Emperor, 218

Yao, Emperor, 128, 156, 166, 177,
190, 201, 215, 238-40, 262, 271-
2, 287, 432, 444

Yao P’ei-chung, 164, 233, 266,
391, 464, 536

Yellow Court in Taoism, 526

Yellow lower garment, 434-437

Yen Hui, 138-9, 150, 260, 512

Yi hexagram, 53 '

B

Yin dynasty, 2

Yu-li, 3, 72, 110

Yii hexagram, 88, 191-2, 194, 226,
417, 429

Y, Emperor, 51, 57, 72, 136, 215,
256, 262, 290, 514

Yii Fan, 20, 51, 121, 279, 286,
312, 366, 376, 398, 401, 407,
459, 465, 505, 519, 536, 538
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Chieh, 425
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Yiian Shih-k’ai, 215

ERRATA AND CORRIGENDA

76: For ¢“Hsiang Wang>
read “King Hsiang”’,

144: line 29: For ¢plns”
read “plus’’,

136: line 21: For <“Wu
Wang” read “King Wu>

156: line 16: For <‘Chuang
Tsu” read “Chuang Tzu’’,
176: lines 6-7: For. “and
the fourth the subject>’
read “while the fourth is

Page

Page

Page

Page

the subject”.

412: line 7: For ¢“‘hierachy”’
read “‘hierarchy”’,

416: ‘line 18: For ‘‘sense-
connesctions’’ read ‘‘sense-
connexions’’.

429: line 23: For <‘thre
source’ read ‘‘the source’’.
529: line 4: For ‘‘the earth”’
read “Earth”.
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