


















































































































































































































































































































































































































































































































































































































530 THE I-CHING 

I wish to spread tbe influence of my government through the four 

quarters, -you act as my agents. 1 

The minister of Line 5 of K'un naturally "dwells m 

humbler sphere of activity" than the ruler of Line 5 of 

ft). Now the idea of "dwelling" CF5) is based on the Ken trigram:::: 

referred to above, which, according to the same Treatise on the Trigrams, 

suggests the idea of a door or gateway of a house The form 

of the Ken trigram := with the open space at the middle and below 

something solid bears a close resemblance to a door or gateway. Besides, 

the Ken trigram denotes the "arrestation of movement" thus 

bearing out the idea of a closed door which prevents entrance into a 

house. 

The Superior Man of Line 5 

Jen Ch'i-yun points out in his Chou I Hsi Hsin that, 

throughout the text of the K'un hexagram, then: is no mention of the 

sage or "the great man", but that in this Wen Yen Treatise the "superior 

man" (;E-:f) is the subject treated under Lines 2 and 5 • 'tfi 
.:::E§;E-:f). He further points out that the superior man of Line 5 jg 

more outstanding than that of Line 2, because, whilst the latter, being "in­

wardly straight and outwardly square'', is distinguished .only by his moral 

qualities of reverence and righteousness the former is 

distinguished by his perfect beauty, by his direct understanding of Si 

nificance, and, above all, by the success of his life- task 

Jt). The superior man of Line 5 excels also the subject of Line 3, be­

cause the former is in a position to allow a full revelation of his inner 

beauty through his personality (his four limbs) whereas 

latter has "to keep his beauty and excellence under cover ( fr }i:), 

"hardly dares to claim any succes3 for himself" 

' ). 

Much has been written about the interconnection of the 
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its individual lines. These individual lines are, m reality, different 

of an inner unity just as the various human situations in life and 

changing phenomena of the Universe are but different aspects of the 

interaction between Yin and Yang. But it is difficult for a man 

average intelligence to perceive the interrelated meanings underlying 

different symbols and the heterogeneous phenomena of the Universe. 

do so requires the exercise of what may be called the "symbol-com­

faculty just as the perception of beauty behind all forms in-

the exercise of the "aesthetically-receptive" faculty. 1 Now Line 5 

K'un is closely correlated to Line 2 and to two other lines of the Ch'ien 

and this correlation has been traced by the editor of the Chou 

whose views may be summarised in the follow-

section. 

Moral Qualities Represented by Ch'ien and K'un 

Of the six lines of Ch'ien two deal with the moral culture of man. 

are lines 2 and 3. The former deals with "sincerity of speech" 

§·z ff:D, "cautiousness of conduct" CJflf1Tzi'll), and "the preservation 

truthfulness'' and the latter deals with the cultivation of 

ulness and sincerity" the "cultivation of correct speech 

tl1e establishment of truthfulness'' Likewise, there 

two lines of K'un which have to do with the same subject of self­

' namely, Lines 2 and 5, the former dealing with the cultivation 

respectfulness as the way to maintain "inward straightness" (t:]3c.l21,U![ 

, and righteousne:;s as the way to maintain "outward squareness" 

· ?1), and the latter dealing with the direct comprehension of Spiritual 

When considered separately, they appear to re­

f our different ways of moral culture; when understood synthcti­

y, however, they are all interrelated. For both Lines 2 and 3 of Ch'ien 

associated with the qualities of sit>cerity and truthjul1tess. As sincerity 

itself is hut a form of truthfulness, it may be stated that the Ch'ien 

stands for only one virtue- truthfulness • 

l. C£. 1\eyserling, The Recovery of Truth, P. 56. 
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~). On the other hand, the respectfulnes3 and "inward straightness" of 

Line 2 of K'un correspond in truth to the "yellow centrality" of Line 5 
' both having to do with one's inner being, while the righteousness and 

"outward squareness" of Line 2 correspond to the "correct position" of 
Line 5, both having to do with one's external appearance. Now, as exter- .. 

nal appearance is but the expression of inner being, it may be said that 

the one fundamental quality for which K'un stands is respectfulnes3 (;fEJ:$ 

z~.3t • :tUfczJlt~). Of the two fundamental qualities of truthfulness 

(Ch'ien) and respectfulness (K'un) the former is positive, causing a full­

ness of heart (Jf1L'), thus corresponding to the undividedness of a Yang 

line, and the latter is passive, causing an emptiness of heart (J!l[1t,), thus 

corresponding to the dividedness of a Yin line. It should be noted also that 

truthfulness and respectfulness, being analogous and correspondent to Yang 

and Yin respectively, are correlated and mutually dependent, for there 

never has been a man filled with the spirit of truthfulness who is not rev­

erential to his elders C*~~ffij~:tUfc), and there never has been one 

trained to reverence who is not truthful to people C*~:t!&rm~~). The 

acquirement of one quality automatically leads to that of the other. The 

heart must be filled before it can be emptied, for without being filled 

with Spiritual Significance it cannot empty itself of all worldly desires 

C~l!fJt!J~fj~JJ[ • JZEI!]ey.± • ~1it.AJ)!Jzi)3lj;~tft), and conversely, it must be 

emptied before it can be filled, for without emjrtying itself of all worldly 

desires it cannot fill itself with Spiritual Significance C*l!f[f{lj~tf~Jf • A 
~JF.~, • ~iitJZE!!MErrfu). 

Thus, full-heartedness and empty-heartedness, truthfulness and respect­

fulness, the creative and the receptive, the positive and the negative, are 

all essential attributes of a complete life, corresponding to the Yin and 

Yang or the K'un and Ch'ien aspects of the Absolute. The sage who 

has attained union with Eternal Truth is naturally and spontaneously rev­

erential in his attitude towards things; on the other hand, the superior 

man who practises respectfulness with conscious and strenuous efforts will 

eventually be led to the realization of Eternal Truth C:tE¥:A.JtiJ~4!.:P.~~ 

• ;lt:tUfcfug]~z:tUfcfu • ;!t:?zfl.IJ.±:fl&H~~~). Thus, Ch'ien stands for the 

way of a sage, and K'un stands for that of a superior man C~-1-S • ~ 
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, *fi~~ , WJ~:fl&iffi~~ , rmJ21.iJitJ:$:5}]ey~Jiz~~Jitfu). In this 

are Ch'ien and K'un interconnected; and in this way is Line 5 of 

correlated with Line 2 of the same hexagram, and to Lines 2 and 



CHAPTER XVII 

Paragraph 10 of vVen Yen 

WHEN THE SUBJECT OF YIN CONSIDERS HIM­

SELF EQUAL TO THE SUBJECT OF YANG, THERE 

IS CERTAIN TO BE A STRUGGLE. LEST ONE 

SHOULD THINK THAT NOTHING OF YANG 

REMAINS, THE DRAGON IS MENTIONED. BUT 

SINCE THE YIN SUBJECT HAS NOT YET LEFT 

HIS OWN CLASS, "BLOOD" (YIN) IS ALSO 

MENTIONED. THE MENTION OF BLOOD AS 

BEING BOTH BLACK AND YELLOW INDICATES 

THE INTERMINGLING OF SPIRIT AND EARTH. 

SPIRIT'S COLOUR IS BLACK AND EARTH'S 

YELLOW. 

This paragraph is Confucius's special commentary on the Yaotz'u of 

Line G of K'un. It explains the reasons why the ideas of "fighting", of 

''dragons'', of ''blood'', and of ''black and yellow'' arc mentioned and 

embodied in that text. 

Textual Differences regarding the Character ] Clfl) 

There is perhaps no passage in the !-Ching which has been subject to , 

more divergent interpretations than this last paragraph of the Wen Yen 

Treatise. Considerable controversy centres around two word .. , namely, i 

:¥1 in the first sentence, and hsier" Mit in the second sentence of the 

paragraph. They seem to constitute the two foci of an ellipsis of ideas 
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They arc found in different forms with different significations 

in different editions of the !-Ching, with the result that scholars have, 

throughout the centuries, been arguing with one another over their possible 

and probable meanings, each trying to establish that his particular inter­

pretation is the correct one, i.e., the one originally meant by Confucius. 

It may be of interest, first, to point out the different forms in which the 

two words have appeared; secondly, to explain their different significations 

and their bearings on the meaning of tbe text; and, thirdly, to try and 

determine, if possible, the correct interpretation of the meaning conceived 

by the Duke of Chou. 

With regard to the first word m question, it appears m nearly all 

common editions of the I -Ching in the form of i *'£, meaning "doubt" 

or "suspicion" as in hsien i tfHiE, and "resemblance" or "equality" as in 

i sstt ~)f{J;;z. 1 In this sense of the word, the first sentence should be inter­

preted as signifying that the dark power of Yin, when it attains its 

highest degree of manifestation as indicated by Line 6, bears a resemblance 

to Yang, or considers itself equal to it (¥f_]~t: Jl{l;;~~.mtilli~~J&if{;!j-~ • M:~:I.J0 
!lJffill.), thus arousing the suspicion on the part of Yang that the Yin 

subject which has hitherto been of a complementary and receptive nature 

has become an aggressive opponent of equal strength O~J,i§f!~ • fclJ~ig:I.J0~ 
, }rilr2./Cf,l.IH~E, ffii5i!J3E:Jt-TI"T)· This presumption on the part of Yin 

and the suspicion which it arouses on the part of Yang lead to conflict. 

Hence tbe fighting of the dragons in the wilderness (fllfl!l'J.=f!f). 

As has been pointed out and explained in the commentary on Line 6, 

Ch'icn and K'un, or Yin and Yang, meet under the same zodiac-sign 

Hai (~jf~~~~~!6-lt:~£). This signifies that, according to certain arrange­

ments of the eight trigrams, K'un may be understood as occupying the 

same position which belongs to Ch' ien, thus suggesting the idea of a minister 

occupying the supreme position which belongs to his ruler. This assumption 

of equality on the part of a Yin subject and its apparent encroachment 

upon the sphere of influence pf a Yang subject lead inevitably to conflict. 

Hence, again, the idea of th~ "fighting of the dragons". 



535 THE I-CHING 

The word i ~ appeared originally in the ancient edition of Meng 

Hsi (j1ji{!f),t and it is from that ancient text that the word has 

been adopted in nearly all common editions. But some textual alteration 

was introduced by Yii Fan and Hsun Shuang who maintained that the 

word should be n.ing ~' meaning "condensation", thus tallying with the 

same word in the text under Line I (fti~~i'Jj( • jli~-fl'~-ti!.). This alteration 

was supported by the modern authority, Yao Pei-chung CMfcr:J:l), who in 

bis Chou I Yao Shi Hsueh (fi'fl~M.ES~) argues that Line 6 of K'un represents 

the tenth month of the lunar year in which the Yang forces of Nature are 

hidden in the depths of the earth below, while the Yin forces have attained 

the highest degree of manifestation above. In other words, the process which 

begins as condensation with the appearance of hoarfrost under Line 1 

has reached its ultimate stage, causing the formation of ice which seems to 

block up completely all outlets for the ascent of the hidden Yang forces. 

In their struggl~ for manifestation, these Yang forces have to break 

through the ice which resists and so causes a clash-in other words, a fight 

of the dragons C~~~t*:~ T , !li§~J: , ct~~~fffil±! , §jli~jl3, ~~~ 
Z.!J'!O. But this interpretation, based as it is upon the alteration of the text, 

has been denounced by Ou Ta-tien, who maintains that the ancient edition 

by Meng Hsi must be more authentic than later editions by Yii Fan and 

Hsun Shuang. However, apart from these two above-mentioned interpre­

tations, there are at least two others both based upon different alterations 

of the word i ~· First, it is held in the Ching I Shu Wen Om~~!ilD that 

the word in question should be i (different intonation), meaning "progressing 

from below to the top" (~z8~-&, §IT~J:Z.~, jli§J:~~~-ti!.), the 

idea being that, in its advancement from the bottom to the top, the Yin 

power comes in contact with Yang, resulting in a clash which is described 

pictorially as the fighting of the dragons. Secondly, in the K'ung Shih 

Ching Hsueh Chih Yen C.JL~t~~!B8), it is held that in ancient texts 

words often dropped their side-radicals for the sake of simplification (tf 
;)(~{§J~1D so that in the present case the word i (~) should have been 

ai (lil) which shows its side-radical shih (;;fi) and which means "hin­

drance" or "obstruction". In the present context, the word ai signifies that 
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"hard ice" hinde1·s or obstructs the manifestation of the Yang power 

so causes a clash between the two forces. Teng Tzu-pin recognizes 

interpretation as the one correct interpretation, and in his Wen Hsin 

(Fp~!l)~) advances the following argument to defend his point of 

When it is held that the clash is caused by the advance of 

Yin and its eventual pressure on Yang (jli~~~), it means that 

Yin is credited with the courage to defy the superior power of 

Yang. But, on the other hand, if the clash is attributed to the 

obstructiveness of Yin (~~~~J%&;-~), then the point of emphasis 

lies not on Yin's courage but on Yang's being hampered beyond 

. its limit of endurance and striving to break through the obstacle. 

In the former case the initiative for starting the fight comes from 

Yin, whereas in the latter case it comes from Yang. It is the 

latter case that represents the correct interp1·etation of the 

text, for the expression "fighting in Ch'ien" C*li~ : ~Sf.tz;) in 

the Treatise on the Trigrams signifies that it is Ch'ien and not 

K'un that initiates the attack. The whole idea is to show that 

Yin, when attaining the highest degree of manifestation as indicated 

by Line 6, becomes guilty of obstructing instead of passively 

receiving the influence of Yang, so that the latter loses all tolerance 

and launches a punitive expedition, as it were, to clear the way 

for its manifestation. On the plane of human life, this corresponds 

to the growing influence of small men wl1ich, at its height, no 

longer yields to but becomes an obstacle to the superior influence 

of the great men, thus bringing about a clash between the two 

forces. It is characteristic of the teachings of the I -Ching that 

the sage always exalts Yang, i.e., the way of the superior man, 

and deprecates Yin, that is, the way of the small man (~A:J:j( 

~:!JU~). Thus, when the Duke of Chou writes under Line 6 

that "dragons fight in the wilderness," Confucius explains it by 

giving the reason for the fight, so that a moral lesson may be 

taught to the world, and small men are warned against going to 

extremes in the pursuit of their iniquitous ends, 
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The Character Hsien (~) 

Similar hair-splitting textual criticism has been passed on the 

hsien Mit in the second sentence, which first aprearcd in its present 

(~jt~Jt-7E~-fu) in Wang Fu-ssu's edition and has since been 

in all common editions. As is expressed in the translation, this 

hsien :kl signifies dissatisfaction, resentment, indignation. In this sense of 

word, the text is interpreted to mean that the sage is diss:1tis:fied with 

extreme position represented by Line 6, which, being Yin in its 

position appears to be entirely devoid of Yang influences. Such a 

of absolute rest (Yin) is non-exi3tent inasmuch as the creative activity 

Spirit (Yang) never ceases. So he introduces the idea of a dragon (Y 

under that line to bear out the truth that at that extreme point 

marks the completion of Yin, the dragon-powers of Yang are already "'-"UHJI!.T 

into manifestation. Now, in other editions, the word in question aPJ)eaJri 

in at least two different forms with more or less different 

In one edition preserved by Cheng K'ang Ch'eng (~~Jrl(;), it appear~; 

Ch'ien •I! which bears the same meaning as hsien (~), i.e., dissatisfac~ 

tion. In another edition used by Yii Fan and Hsun Shuang, it appears in the 

form of chien (jt), meaning "include". In the same edition, the 

tcu (5E) is omitted. The second sentence then becomes "..g;:it~t:~ra;:u . .r..• 
)"'$ / --..3fFCJJ~-~-lli 

and is taken to mean that the K'un and Ch'ien trigrarns are i"t 1Cl1l!de:d 

under the same zodiac-sign Hai. It is becauce of this inclusion that 

6 becomes associated with the idea of a dragon. 

Of the three interpretations the first, which stresses the idea of i-na:iu;M 

tion, is considered by Teng Tzu-pin as the correct one. His 

is that Lines 1 and 6 of K'un represent the beginning and the IJuJuuJiuct,L.ty~ 

of the dark power of Yin, i.e., the first appearance and the final 

tion of an evil tendency. 

son''. Now, in situations such as these, there is no recognition of 

or fatherhood, or, in the words of the text, "no acknowledgement 6f 

superiority of the subject of Yang". This utter disregard of 

naturally provokes the intense, righteous indignation on the part of the 
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this it is which summons up the dmgon-pozvers of spiritual men in a 

to overcome the prevailing evil forces and uaher in a new cycle 

peace and righteousness. It is for this reason that the idea of dragons 

associated with the topmost line of K'un. 

The present writer wishes to introduce yet another explanation based 

the Law of Analogy or Correspondence. In accordance with this Law, 

6 of K'un corresponds to Line 6 of the -,Kuai hexagram ;k: ---
43). We notice at once that although there is not a single Yang 

the K'un hexagram, there are five Yang lines in the corresponding 

Kuai. Therefore, when it is said that the increasing power of 

arouses the s•uspicion (~) of Yang, we may understand it as mean­

that the increasing power of the Yin subject at the top of Kuai 

the suspicion of the five Yang subjects below, resulting in fighting 

shedding of blood. Furthermore, we may assume that when the Duke 

Chou, b~ing dissatisfied Of) with the condition of absolute rest or 

kness represented by Line 6 of K'un, which is entirely devoid of the 

ang element, used the term "dragons" in his Yaotz'u on that particular 

he had in mind the five Yang lines of the corresponding hexagram 

Most assuredly, the deliberate reference to the dragon-idea on the 

of the Duke of Chou in connection with that line was to drive home 

the student of the J-Ching this Principle of Analogy or Correspondence 

is of paramount importance in the interpretation of the text of the 

Mixed Colour of Blood 

With the clarification of the meaning of the first two sentences, the 

of the rest of the text becomes clear. Line 6, despite its associa­

with the idea of dragons is, after all, a Yin line, occupying a Yin 

tion, and being part of a group of Yin lines. In other words, the 

subject of that line has not yet left his own Yin class 0®51\JJ!Ej:t~ 

Hence, as a correspondent to it, the idea of blood is introduced 

is distinctly Yin in contrast to the vital force (Yang) of the body. 

joint reference to "black and yellow" as tl:e colours of Spirit and 
I I 
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Earth has been dealt with at length in the commentary on that line. In 

the struggle between Yin and Yang, between snakes and dragons, between 

bad and good men, blood is shed by both parties, indicating injury on 

both sides. The intermixture of good and bad blood is indicated by the 

blending of the two colours, black and yellow. But, though blended, the 

two colours are easily distinguishable from each other, thus suggesting the 

idea that spiritual and earthly elements of life, the superior and the in­

ferior types of men, are easily distinguishable from each other, so that the 

greater values of the former are never completely lost in their mixture 

with the lesser values of the latter. Similarly, the ways of Spirit, of a 

ruler, of a father, or of a husband should be distinguished respectively 

from those of Earth, of a minister, of a son, and of a wife in spite of 

all manners of interrelationship and union among them. 

.541 

CHAPTER XVIII 

EPILOGUE 

We have now come to the end of the commentary on the two funda­

tal hexagrams- Ch'ien and K'un- of the Book of Changes. Much 

been written to expound their spiritual significance as perceived by 

ancient sages; but much still remains to be said, for there is no limit 

the depth of meaning underlying the hexagrams, just as there is no 

't to the development of the inner life of man. In concluding this 

first section of the task, it may be well to recapitulate briefly some ess­

ential truths which have so far been expounded. 

Constantly in operation is an Omnipresent, Eternal, and Infinite 

Principle which is the Causeless Cause of "all that was, is, or ever shall 

This Principle has been called by various names, among which are 

"the Absolute'', "Ultimate Reality'', "the Tao'', ''Significance'', "Truth'', 

"Unity", "the Self", and "the Oversoul". In the Book of Changes it 

is referred to as the "T'ai Chi" or "Supreme Ultimate" ;1 in Buddhist 

sutras and sastras it is called Cosmic Mind or Bhutatathata; and in the 

Enneads of Plotinus it is simply called "the One". The conscious realiza­

tion of identity with this Principle corresponds to what is called "the 

ecstatic union with God" in Christian mysticism and to the attainment 

of Nirvana in Buddhist metaphysics; and, in Chinese philosophy, it cons­

titutes the ultimate goal of the sage or "great man" who, in his moral 

excellence, is "in harmony with Spirit and Earth". 

According to the I -Ching, Absolute Reality of which our phenomenal 

universe is the objective manifestation is understood as having two aspects, 

Yang and Yin, or Ch'ien and K'un, or the Creative and the Receptive, 

corresponding to such dualities as Spirit and Matter, the Male and Female 

Principles, the positive and negative poles of electricity and magnetism 

on. For all forms of creation, the interaction and co-operation of 
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these two polar opposites is absolute! y essential. In the sphere of 

when Yin and Yang are harmoniously related with each other, they 

manifest themselves as Understanding and Love and produce a 

and correct order of things; but when they are in disharmony, 

will produce states of chaos and conflict, as between good and evil 

between constructive and destructive tendencies. 

necessarily arise to retard or frustrate the progressive evolution of •ucuu,.u.t'u. 

They are not decrees of inexorable Fate, but can be avoided by 

understanding and proper conduct on the part of all concerned. If 

adjust ourselves correctly to one another within the cosmic relation 

things, fulfilling our destiny according to our respective positions 

responsibilities as taught by the I -Ching, and if we co-operate 

and correctly with one another and dedicate our infinite Yin and 

potentialities to the culture of essential Being as well as to the develop­

ment of the sciences, then it is possible for us to direct our high aspira­

tions to the establishment of a better world. 

However, many thinkers in western countries 

positive aspect of Reality and become exclusively active and individualistic. 

The results are inevitably what might be expected. The natural sciences: 

are developing wonderfully. One mathematical possibility after another 

has been elaborated. Scientific imagination has brought forth one inven.:.. 

tion after another. Consequently, in times of war, million& of lives 

be destroyed on the basis of a calculation; and more and more 

weapons of destruction are being invented. But, while technological 

iciency progresses by leaps and bounds, man's essential Being becomes 

all the more inadequate. In other words, while external conditions shpw 

great improvement, life itself fails to become the 

understanding but instead tends to be more and more superficial 

materialistic. 

While this has been the case with the West, in the East 

religions which lay emphasis on the passive aspect of Reality only, 

the result that those who profess them are reduced to a state of inertia 

resignation to Fate. Among these schools of thought may be men 

Taoism. In the Tao Teh Ching there can be found many precepts on the 
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of passivity, simplicity, softness, weakness, quiescence, non-action. 

Thus, Chapter III advocates "emptiness of heart" and 

ambitions" Cl!!Jtj::f;IL' ' ~:1t;:t); Chapter X asks, "In 

ting your vital force and achieving the highest degree of weak-

can you not become as a new-born child?'~ (-~~~, f3jg!'Mt~:sf); 

XIX advises, "Reveal your simple self, embrace your original 

check your selfishness, and curtail your desires" (J!~f@~ , 9;'5¥.£,. 
Chapter XXVI states that "The quiescent is the master of the 

' (l§f~~:g); Chapter XXVIII teaches us "to. maintain muliebrity 

being conscious of virility, and to be placed in the shade while 

conscious of brightness" C9il::rith;OO' ~:1tM' m.Jts ' ~:1tm); Chapter 

VI says that "The soft overcomes the hard, and the weak overcomes 

strong" C*JW}f.ilj!J ' ~J1.5j); and, finally, Chapter LXVII reads: "Here 

my three treasures. Guard them and keep them safe! The first i~ 

· the second is frugality; a,nd the third is not to dare to be 'foremost 

of all things under heaven"' C:;K~~.:=.Jl ' ¥-fffiii*Z : -B~ ; .=.8~ ; 

=B::t:i&~;R.T;t). 

It is hardly necessary to point out that the Taoist outlook on life is a 

negative one. Of course, the teachings of Lao Tzu have a profound 

metaphysical meaning and are intended for those ascetics who are bent 

attaining liberation from the fetters of life, but the fact remains that 

many scholars of later ages, like those of the famous Bamboo Grove of 

the Tsin dynasty, fell under the influence of those teachings and conse­

quently withdrew themselves from the outer world and simply lived out 

their lives in quiet, effeminate blissfulness. 

The profound significance of the Book of Changes lies in the fact that 

it lays emphasis on both the creative and the receptive sides of life, 

corresponding to the Yin and Yang aspects of Absolute Reality. Through 

the medium of the 64 hexagrams and their 384 individual lines, the Book 

shows that Yin and Yang are in operation in everything and every situa­

tion and suggests ways as to how to bring about and maintain harmony 

between the two primal forces so as to create and preserve a harmonious 

personality, a harmonious family, a harmonious state, and a harmonious 
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world. It seems likely that, when the metaphysical truths of the I -Ching 

are sufficiently understood and practised by the people of the world, a 

new universal order, in which all things are harmoniously interrelated, 

will become a living reality. At present the world has not yet awakened 

to a realization of the wisdom of the I -Ching, but the day will come 

when this wisdom will be better understood and appreciated. 

In this treatise which I humbly send forth to the world, a new effort 

has been made to reveal and elucidate the essential truths of the I -Ching. 

I fervently hope it will at least serve the purpose of encouraging and 

helping other scholars to study this wonderful but rather mysterious classic 

and to co-operate in spreading far and wide its essential truths, so that, 

just as a little acorn will develop into a big beautiful oak tree, just as a 

single spark can kindle a conflagration over the prairies, the faint rays 

cast by this treatise will in time flash forth as the Light of China to lead 

suffering humanity 

"From the unreal to the Real, 

From darkness to Light, 

From death to Immortality." 
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370, 373-4, 376-7, 383-1, 386, 

390, 400, 405-6, 111-2, '114, 420, 

422, 424, 427, 429, 135-G, 465, 
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453, 469, 494 

Fu Hsi, xxxii, 1, 2, 22-3, 25, 28, 
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Kan Po, 437, 451, 459 
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Kao Chung, Emperor, 407 
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376, 453, 470-1, 539 
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Lou Shih-teh, 181, 407 
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XV 
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construction, xv 

Movement of Local Self-Gov­
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Movement of Practical Revolu-

tion, xv 

M u Chiang, 76 

Mu Po-chang, 62 

Mulaprakrti, 330, 334 

Mussolini, B., 274 

My Cowrvtry end My People, 41±9 

Nan K 'uai, 441 

Nebuchadne.>::zar, King, 378 

Nero, 248 

Nirvana, 541 

Numerology, 91 

Occult Meditation, 526 

One, The, 541 

Oracle of Delphi, 91 

Ou Ta-tien, 7, 213, 243-4, 442, 

501, 504-5 
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Ovid, 15 

Paul, Saint, 497 
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Philosopher-King, 108 
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P'i hexagram, 217, 237, :344, 376, 
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Pralaya, 323, 334, 354, 419, 479, 
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Principle of Mutation, xxix 
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Purusha, 330 
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Raleigh, Walter, 422 
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250, 256, 434 
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Row, T. Subba, 304-5, 334 

Ruskin, John, 39, 484-5 

Sacred Books of the East, xxxiii 

Sage, xx-xxii, 65, 118, 123, 126-7, 

129-31, 133-6, 168, 181-2, 198, 

202, 273-5, 317, 372, 376, 388, 

491 

Sage-ruler, 131-2, 135, 164, 166, 

199-200, 202, 204, 238, 281-2, 

287-9, 293, 303-4, 311, 320-1, 
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Saito, Takao, 423 

San Min Chu I (Three Principles 

of the People), xvi, xix 

Sanyasi, 492 

Scott, Cyril, 492 

Secret of the Golden Flower, 18, 

337 

Self-conceit and boastfulness, 511 

Self-cultivation in selcusion, 
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Self-interiorization, 222 

Seventh National Congress, xvii-

xix 

Shang Ch'u, 4 

Shao Yung, 5, 50 

Shen Nung, 51-2, 69 

Sheng Yuan doctrine, xvi 

Shih Ch'ou, 5 

Shih hexagram, xxxi, 45, 88, 

167-9, 226, 263, 389 

Shih Huang Ti, 215 

Shu Ching, xxxii, 406, 444, 459, 

496, 514, 529 

Shun, Emperor, 134, 150, 166, 
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330-1, 354, 363, 388, 404, 436, 
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Sincere speech, 263-4 

Socrates, 321 

Solar System, 335 

South Americcn Meditations, xxviii, 
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Spencer, Herbert, 15, 17, 91, 495 

Spiritual Summit Conference, xxv 

Spring and Autumn Annals (Tso 

Chuan), 91 

Ssu Hsiang, 25, 97 

Ssu-ma Ch'ien, xxix, 79, 424, 501 

Study of Sociology, The, 495 

Su Tzu-ch'i, 123 

Sui hexagram, 88, 102, 207 

Sui Jen-shi, 136 

Sun hexagram, 154-5, 187 

Sun Sheng, 51 

Sun Yat-sen, Dr., xvi, xviii-xxii, 

389, 400, 460 
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Superior man, xiv, xix, xxii-xxv, 

xxix, 130-1, 134, 137, 146, 149, 
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~)68, 370, 377, 379, 391, 404-5, 
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530 

Supreme Ultimate, 541 
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Sze-ma Chao, 425 

Ta Chuang hexagram, 195, 376, 

453 

Ta Ch'u hexagram, 47 

Ta Hsueh (Great Learning), 248, 

504 

Ta Yu hexagram, 80-1, 88, 202, 

443 

Tactful Silence, 416-433 

Tagore, Rabindranath, 133 

T'ai Chi, 10, 25, 27, 31-2, 233, 

330, 541 

T'ai Chi T'u, 16, 62-3 

T'ai Chi-T'u Slmo, 11, 62-7 

T'ai Chia, 438 

T'ai Chung, Emperor, 372 

T'ai hexagram, xvi, 54-55, 128, 

174, 183, 204, 217, 237, 267, 

342, 344, 376, 384, 408, 418-9, 

422, 453, 491' 517-8 

T'ai P'ing, Princess, 372 

Takashima, Donzo, 49, 105, 124-5, 

175, 326, 362, 400, 409, 478 

Talmud, 364 

Tao, xiv, xvii, xx, xxi, 32, 78, 
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132, 237, 239, 244, 257, 440, 

447, 512, 541 

Tao Teh Ching, 214, 216, 234, 

236, 239, 256, 265, 299, 388, 

406, 492, 512, 542-3 

Taoism, xxviii, 526 
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Tarot, 92 

Ten Wings, xxix 

Temple of Chinese Wisdom, xxxv 

Teng Tzu-pin, 54, 165-6, 286, 326, 

391, 464, 469, 482, 501, 504-6, 
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Three Powers, 27, 95 

Thyssen, Fritz, 422 

1'i Jen-chieh, 407, 460 

T'ien Ho, 4 

Tiger, 273, 276, 279 

Ting hexagram, 56, 207 

Ting K'uan, 4 

Tou Wu, 471 

Travel Diary of a Philosopher, 402 

Truthfulness, 262, 264, 268-9, 532 

Ts'ang Chieh, 23 

Ts'ao Ts'ao, 189, 441 

Ts'ao Yu-ts'un, 372 
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Tso Ch'iu-ming, 91 
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Tu Hou-tien, 450-1 
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Tuan Kuei, 471 
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Tzu Fu Hui Po, 441 

Tzu Hsia, 41, 76 
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Tz'u Hsi, Empress, 371, 378, 460 

Ulysses, 478 
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Union with Spirit, 117, 314 

Universal Life Force, 274-5 

Universal Womb of all Life, 488 

Voice of the Silence, 527 

Waley, Arthur, 406 

Wang Pi, 5, 51, 164-5, 175, 201, 

210, 468, 504-5 
Wang Mang, 180, 189, 440 

Wang Yin-chih, 391 
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Wen Chung-tzu, 218 

Wen T'ien-hsiang, 479 

Wilhelm, Richard, xxxiii, 18, 10:) 

Wisdom, 254-5 

Wisdom-Bag, 523 

World-ascendancy, 198 

Wu, King, 136, 189-90, 195, 203, 

287-8, 460 
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Wu Ti, Emperor, 218 
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378, 407' 460 
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Yang Ming Shan, xvi 
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Yang Ti, Emperor, 218 
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391, 464, 536 

Yell ow Court in Taoism, 526 

Yellow lower garment, 434-437 

Yen Hui, 138-9, 150, 260, 512 
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Yu-li, 3, 72, 110 
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417, 429 

Yti, Emperor, 51, 57, 72, 136, 215, 
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312, 366, 376, 398, 401, 407, 
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Yuan Chieh, 425 Yuan Shih-k'ai, 215 

ERRATA AND CORRIGENDA 

Page 76: For "Hsiang Wang" 

read "King Hsiang". 

Page 144: line 29: For "plns" 

read "plus". 

Page 136: line 21: For "Wu 

Wang" read "King Wu" 

Page 156: line 16: For "Chuang 
Tsu" read "Chuang Tzu". 

Page 176: Jines 6-7: For. "and 

the fourth the subject" 

read "while the fourth is 

the subject". 

Page 412: line 7: For "hierachy" 

read "hierarchy". 

Page 416: line 18: For "sense­

connesctions" read "sense­

connexions". 

Page 429: line 23: For "thre 

source" read "the source". 

Page 529: line 4: For "the earth" 

read "Earth". 
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